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'New York Times “The Jeremy Lin Pr ogl—em,” David Brooks

The odds are that Lin will never figure it out because the two moral
universes are not reconcilable. Qur best teacher on these matters is
Joseph Soloveitchik, the great Jewish theologian. In his essays “The
Lonely Man of Faith” and “Majesty and Humility” he argues that
people have two natures, First, there is “Adam the First,” the part of us
that creates, discovers, competes and is involved in building the world.
Then, there is “Adam the Second,” the spiritual individual who is awed
and humbled by the universe as a Spectator and a worshipper.

Majesty and Humility

ment to the verse "nmt@n [{2Ra12}4] D'TNh fal I A 3y,
~— “And God created man dust of the earth,” Rashj says:
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Go_d gathered the dust [from which man was fashioned] from the
entire earth — from its four corners.

7 PPN NRIS NOm 93 wsy DPBD By My Ny

was des.ignated by the Almighty, at the very dawn of creation, as the
future site of the altar. As it is written: “An altar of earth thou shalt
make unto me.”
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% And God said, “Let us make Man in Our image, after Our likeness. They shall rule over the
fishof the sea, the birds of the sky, and overthe animal, the whole earth, and every creeping thing
thataeepsupontheea:ﬂr_"”So Goda'eatedManinHisfmage, intheimageofGodHecrealed
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him; male and female He created them,
 God blessed them and God said to them, “Be fruitful and multiply, fil the earth and subdua
i and rule over the fish of the sea, the bird of the sky, and every lving thing that moves on the

earth.”
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The discrepancies:

N
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(1) Regarding Adam 1, the Torah states that he was created “in the image of

God” but mentions nothing about the creation of his body, while regard-
ing Adam I1, the Torah says that he was fashioned from dust and then God

breathed life into him.
(2) Adam I is told to “Fill the earth and subdue it,” while Adam II is charged

to cultivate the garden.

(3) In the first account, male and female are created concurrently, while in the
second account, Adam is created alone and Eve appears later.

(4) The first account refers to God only by the name “Elokim,” while the sec-
ond account also uses the Tetragrammaton (the Shem ha-Meforash, the

four-letter sacred name).
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BEREISHIS MIDRASH RABBAN

Tlu: Midrash presents an alternative exposition of the verse in R0 — “Jeshurun” referring to lsrael the Elder, i.c., dacob.!™

Heireronomy, which relates to Jacob:
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It is written, There is none like God. Hasrem ¢

‘alone” will be exalted on tha: day (Isaiah 2:11), sy

oislike God? Jeshurunis — Yy too, regarding Jacob it states here, Jacob was left “ulosne, "



So be departed thence, and found Eliska, the son of Shafat, who was
plowing with twelve yoke of oxen before him and he with the twelfih;
and Elijah passed by him and cast bis mantle upon him. And be left
the oxen and tan after Elijah, and said, “let me I pray thee kiss my
Sather and my mother and then I will follow thee” and be said unto
bim, “go back again for what have I done to thee” And be resurned back
Jfrom bim and took a yoke of oxen and slew them, and boiled their flesh
with the instruments of the oxen and gave unto the people and they did
cat. Then be arose and went after Elijah and ministered unto bim.

(I Kings, 19:19~21)

ELISHA WAS A typical representative of the ma-
jestic community. He was the son of a prosperous
farmer, a man of property, whose interests were centered
around this-worldly, material goods such as crops, live-
stock, and market prices. His objective was economic
success, his aspiration—material wealth. The Bible por-
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trays him as efficient, capable, and praétical, remindful of
a modern business executive. When Elijah met him, we
are told, he was supervising the work done by the slaves.
He was with the twelfth yoke in order not to lose sight of
the slave-laborers. What did this man of majesty have in
common with Elijah, the solitary covenantal prophet, the
champion of God, the adversary of kings, who walked as
a stranger through the bustling cities of Shomron, past
roYal pomp and grandeur, 'negating the worth of all
goods to which his contemporaries were committed, re-
proaching the sinners, preaching the law of God and por-
tending His wrath? What bond could exist between a
complacent farmer who énjoyed his homestead and the
man in the hairy dress who came from nowhc;e and whp
finally disappeared under a veil of mystéfy? Yet une:_cpgct—
édly,I the';call' came through to this uniniaginative, self-
centered farmer. Suddenly the mantle of Elijah was cast
upon him. While he was engaged in the most ordinary,
everyday activity, in tilling the soil, he encountered God
and felt the transforrmng touch of God’s hand. The
strangest metamorphosis occurred. Within seconds, the
old Elisha disappeared and a new Elisha emerged. Majes-
tic man was replaced by covenantal man. He was initiared
into a new spiritual universe in which clumsy social-class
distinctions had little meaning, wealth played no role,

and a serene, illuminated, universal “we” consciousness
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supplanted the small, limited, and selfish “I” conscious-
ness. Old concerns changed, past commitments vanished,
cherished hopes faded, and a new vision of a redemptive-
covenantal reality incommensurate with the old vision of
an enjoyable-majestic reality beckoned to him. No more
did the “farmer” care for the oxen, the means of making
the soil yield its abundance, which were so precious to
him a while ago. No more was he concerned with any-
thing which was so dear to him before. He slew the oxen
and fed the meat to the slaves who, half-starved, tilled the
soil for him and whom he, until that meeting with Elijah,
had treated with contempt. Moreover, covenantal man re-
nounced his family relationships. He bade farewell to fa-
ther and mother and departed from their home for good.
Like his master, he became homeless. Like his ancestor Ja-
cob he became 2a “straying Aramean” who took defeat
and humiliation with charity and gratitude. However, Eli-
sha’s withdrawal from majesty was not final. He followed
the dialectical course of all our prophets. Later, when he
achieved the pinnacle of faith and arrived at the outer
boundaries of human commitment, he came back to so-
clety as a participant in state affairs, as an adviser of
kings and a teacher of the majestic community. God or-
dered him to return to the people, to offer them a share
in the covenantal drama and to involve them in the great

and solemn colloquy. He was God's messenger carrying,

like Moses, two tablets of stone contammg the cove-
nantal kerypma. Many a time he felt disenchanted and
frustrated because his words were scornfully rejected.
However, Elisha never despane_d or resigned. Despair and

résignation were tinknown to the man of the covenant

who found u-mmph in defeat, hope in failure, and who
could not conceal God’s Word that was, to' paraphrase
Jeremiah, deeply implanted in his bones and' burning in
his heart like an all-consuming fire. Elisha was indeed
lonely, but in his loneliness he met the Lonely One and
discovered the smgular covenantal confrontanon of soh-

tary man and God who abldes in the recesses of transcen-
dental solitude. =N
Is modern man of faith entitled to a more privileged

position and a less exéctihg and sacrificial role?



